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The world of Islam is at the moment experiencing
one of its most momentous periods in the history
of its existence. In one part of the world we find
mankind ushered unwillingly into one of its
greatest crises, On the other part of the world,
we find the people of Islam slowly waking up
from a deep slumber caused partly by the stuns
of certain blows, and partly by the internal forces
of disruption which remained amongst the Mus-
lims from the very beginning of their history.
‘With the amazing achievements of modern means
of communication wlich the world had never
realized before, and with the rapid and bewilde-
ring development of technology, it would be
indeed miraculous if the world of Islam remains
unaffected and unstirred by the forces released
by modern industrial civilization, We had suc-
ceeded controlling the spread of infectious disea-
ses amongst various people of the world. But in
the case of ideas and cultural influences, we had
achieved just the opposite result. Ideas and
suggestions which are extremely harmful for the
welfare of human society, are disseminated in a
much greater scale and efficiency than had ever
been witnessed before. Islam, in the course of its
historical existence, has always been very sensi-
tive to new influences. Although it is enthusiasti-
cally receptive towards beneficial influences, it
can not, however be denied that Islam is also
emphatic in rejecting everything which is con-
sidered to be harmful. In our confrontation with
the challenge of the time, we shall not encourage
a passive or pessimistic attitude. Such an attitu-
de is always the outcome of either despair or
decadency. The religion of Isiam, which requires
its followers to build up a strong character and a
perfectly integrated system of thought, shall not
tolerate the existence of a life-diminishing process
rooted in the attitude of confusion and despon-
dency. It is true that an infinential section of the
Western population has been paralysed in their
thinking and behaviour by such an attitude. It is
true that the possibility exists that these thought
and attitudes of this group of people shall influ-
ence the Muslims. But it is also true that the
Muslims could adequately digest the problems of
modern time provided they take up the challenge
in the right moment and do not consider it
lightly. .

The faith of Islam, and the character it engenders
amongst its believers, is certainly capable of assi-
milating new ideas and maintaining that parti-
cular state of mind which is a requirement in all
periods of transition and reorientation.

When considering the nature of Islam and the
problem it has to face in connection with the
reform of Islamic society, Prof. Alfred Guillame
of London University, made the following re-
marks: ,, The history of Islam has shown that it
has extraordinary powers of adaptation: it has
suceeeded in absorbing appareutly incompatible
philosophies, and mutually contradictory reli-
gious conceptions, and it has silently abandoned
others which it has tried and found wanting.”?)
_We have put forward the opinions of non-Muslim
writers, not 50 much that we depend on them for
our selfevaluation, but more for the sake of im-
partiality. Furtheemore, the works of some of
these writers are of such a nature that they de-
serve sound appreciation and due approval.

Before we commence to discuss further the natu-
re of the Islamic revival, let us briefly and super-
ficially take two major factors into consideration.

One is the situation in which the people of Islam
found themselves at the moment, The other is
the desultory forces which are g-adually working
its way into Muslim society at present. The latter
is primarily the result of contact with the West.

PROBLEMS OF MUSLIM SOCIETY. In dis-

cussing the problems of the Muslim society we

shall also endeavour to trace its relation with the

West and some other factors of great influence
the Mustims th 1} Furth

aware of selecting the most immediate and vital
problems. Tt is true that we have also heard of
plans being made by this or that government to
attain this or that object. This is not the kind of
planning we mean, The planning we mean is to
comprehend the working of society as a living
organism whose structure and parts are interde-
pendent and whose activity ought to be directed
to attain a humane and well-defined ideal. One
of the vital problems that challenges the world of
Islam to-day is the socio-economic condition of
he Muslim people.
Although we do not believe in the primacy of mat-
ter over the spirit, as Karl Marx would like us to
do, yet we do believe in the primacy of economic
reforms as compared to the others. We believe
this because economic backwardness and oppres-
sion is the worst kind of oppression that ever
existed. No other social deficiency had cansed a
greater evil than economic backwardness and
oppression. There is hardly any social vice that
could not be traced to economic maladjustment
and unjust exploitation. We cherish this belief
with the complete blessing of the Prophet of Islam
who said that poverty is the cause of unbelief.
People do a lot of forbidden things in order to
satisfy their wants, Our assurnption of this atti-
tude must not be identified with that of the his-
torical ialist or the positivist. Always to
identify the thinking of the Muslim to this or
that influence is the same as denying them the

ini riginality which a human being ought

we shall try tv understand its relation with Islam.

‘We absolutely believe that all the problems which
had barmfully affected Muslim society are not
caused by Islam. We shall deny with all the might
at our disposal any attempt to attribute the back-
‘wardness of a large number of Muslims at present
to the influences exerted by Islam. On the con-
trary, there is not one single evil in Muslim so-
ciety now which had not heen vehemently con.
demned by Islam, There is not one corrupt Muslim
leader or government official who does not realize
that all his evil doings are vigorously condemned
by bis religion.

THE GROUP IN POWER. It had been a deeply
felt misfortune amongst the people of Islam that
the group that is usnally in power from amongst
themselves are people who neither are inspired
by the lofty, humanitarian ideals of Islam nor by
any sense of proportion. These people abused
the trust vested in them by the community and
shamefully raped the good name of Islam by
claiming to be its followers. No amount of correct
thinking will convince them about the neces-
sity of promoting the general welfare. As we all
are aware, it is not merely the presence of know-
ledge that induces a man to do a certain thing.
What ds more important still is the proper
psycho-emotional attitude in which all strivings
and thinking is rooted, The only way left to us
is to find adequate means to relieve this type of
people from the responsibility of leadership.
Signs are not wanting that the people of Islam
have become conscious of this fact and are trying
its best to change the composition of its leader-
ship. As Karl Mannheim andgother social scien-
tists rightly observed, every type of society re-
quires a particular type of leadership. A deca-
dent lendership can never be instrumental in
crenting n progressive society. Many sincere
efforts of Muslim reformers and wellwishers have
been suppressed just for the sake of maintaining
power in order to enjoy the fruits of its abomi-
nable abuse.

LACK OF SOUND PLANNING. In our method
of social analysis, we sympnthise with Abdul
Rahman Ibn Khaldun, the founder of modern
sociology and scientific history, and those think-
ers of the present who helieve in the conditioning
nature of the social situation in which a certain
people found themselves. In other words, if we
waht a man to behave in a good manner, we
must create for him the situation in which he
would be able to express all his good qualities,
As Ibn Khaldun pointed out, there is hardly’any
sphere of thinking and doing which is not influén-
ced by the social situation which forms the back-
ground of such a thought or hehaviour, It is
“therefore the duty of all serious Muslings to intro-
duce into his own circle the belief in the necessity
of planning. This implies that we also have to be
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to possess. A little atudy of the history and prin-
ciples of Islam would convince any reasonable
person that Islam is original enough to device its
own plan and select the proper problems to be
solved.

UNCONSCIOUSNESS OF VITAL PROBLEMS
One of the pressing problems of Muslim society
is the absence of a group of thinkers which is lar-
ge enough as to be able to become a force in the
revival of Islam. At the moment, the size of this
group is too small to satisfy the requirement of
an effective dissemination of thought in all layers
of Muslim society. As a result of this, the propor-
tion of Muslims who are aware of vital problems
is perturbingly small. It is a task of great magni-
tude to disseminate ideas and instil attitude into
the tinds of millions of men. This unpleasant
situation is aggravated by the fact that there is
& tendency leading Muslims to recline
themselves on the comfortable state of compla-
cency. A large proportion of modern Islamic
literature breathes this spirit in glaring contrast
to those of the former periods. This state of
affairs is such that a modern Muslim would find
it extremely profitable and instructive to return
to the works of former thinkers like Ibn Sina,
Ibn Rushd, Al-Ghazali, Jalaluddin Rumi, bn
Arabi, Abdul Karim Djili, Al-Ashari, and & host
of others, instead of reading the works of recent
writers (with a few exceptions). Apart [rom this,
the spirit that moved the former thinkers, besid-
es from being Islamic, was also marked by depth
of thought and serious concern. It is not in the
least a piece of anachronism if Muhammad Igbal
looked to Rumi in quest of inspiration.

DESULTORY INFLUENCES FROM THE
WEST. If there is a thing which had been un-
critically adopted and so passionately beh"eved
b < derabl inal Musli

v a d number of
it is the new gospel of nationalism. We are using

ever, those people who claim themselves ta be
believers in nationalism but are in reality not so.
Islam, however, agrees in everything with na-
tionalism but in two points, One is the subordi-
nation of ethical and moral principles to that of
national interests. The other is to adopt as the
philosophical foundation of the state a belief me-
rely because it is derived from the history of our
respective countries. We are, by no means, sug-
gesting that we ought to neglect the history of
our own country. Absolutely not! But we do not
believe in adopting philosophical principles mere-
ly because of their geographical location in time,
or even if such a consideration does not exclude
the experiences of other societies.

MATERIALISM AND POSITIVISM. A section
of the nominal Muslims are gradually being drift-
ed away by the tide of materialism and positi-
vism. One could notice this in their attempts to
analyse social-ph Due to ional
and political considerations, they think it best
to conceal their sympathy to such kinds of phi-
losophy. We do not question the sincerity of their
motives, but we do concern ourselves with the
possible results that would accrue from it. The
experience of Europe had taught us that mate-
rialism and positivism were greatly responsible
for the rise of facism and national chauvinism.
Recent research in the social and historical
sciences have verified this, In reviewing the
causes that contributed to the rise of faciem,
John H. Hallowell, presented the following opi-
nion: ,,By the end of the hineteenth ceniury, and
especially in Germany, science had achieved a
prestige never accorded it before. Few, if any,
could resist the dominant intellectual current
of the age. And it is not strange, but rather, on
the contrary, inevitable that students of social
phenomena should have turned to the methods
that seems to yield predictability, certainty, and
security. Hoping to achieve for the study of hu-
man phenomena the same calculable certainty
that seems to characterize the natural sciences,
students of social phenomena accepted the per-
spective of positivism and empiricism.”” Hallo-
well continued to describe the effects of the in-
fluence of positivism in the following words:
+When law is viewed from the standpoint of po-
sitivism, ,true law® appears to be not that which
is secured transcendentally but rather, simply
and purely, a product of the strongest will within
the community, whether the will be that of the
numerical majority or the numerical minority.
Positive law appears to be the only 'real’ law,
since it is the only law that can be empirically
experienced.

It can not be a product of reason but only 2 pro-
duct of will. It can not embody truths and values
transcending individuals but only desires and
interests peculiar to particular individuals living
at a certain time in a certain place, The task of
the jurists is no longer a creative but simply an
analytical one. The reason individuals submit te
law can not be the inherent justice of the law
(since justice is a metaphysical concept) but
simply the compulsion behind the law. By logical
implication if not explicitly, the formal liberal
jurists of the late nineteenth century came close
to saying that law is the command of superior
force, And by so saying they anticipated the
brutalnihilism of National Socialism.” ) From the
believers of materialism, in whatever form it may
be, we fear the same consequences as those of
positivism, |
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this word im the sense of the given
to it by the founders of the philosophy of natio-
nalism. Despite frequent denials of certain na-
tionalists from Muslin countries that the natio-
nalism they believed in is not cqmpletely identi-
cal with that of the West, yet the symptoms and
manifestations are inclined to be alike. The sour-
ces of their inspiration are the same. We have
here the same glorification of territorial extension.
The same glorification of past imperial greatness,
The same exaltation of national glory, The same
desire to separate religion from the life of the
state, The same habit of thinking primarily in
terms of their own interests. The same tendency
towards indifference in matters of ethical prin-
ciples. The same inclinatiou towards a paroghial
view of human history, In other words, judged
from the stundard of universa! principles of hu’
man action, the behaviour and thinking of these
nationalists arc found wanting. We cxelude, how-

We any reader who shares a different
opinion than those set down here, to inform us
about his thoughts that we may the better probe
into the nature of this problem.

All these desultory influences have been influen-
tial in distracting the nominal Muslims from not
to say the study of, but even an acquaintance
with the simple elementary principles of islam.
In many cases they argued against a thing which
they never bother 10 know ar understand.

The aim of Progressive Islamis to draw the atten-
tion of people towards Islam and the Muslims in
an objective and logical manner. Due to the
magnitude of the task, we hope that the readers
would extend their generous toleration to us if
they discover any errors and shertcomings in our
cffort to present our views,

1) Islam, by A. Guillame.
%) The decline of Liberalism, by 1. H. Hallowell.



PROGRESSIVE ISLAM

THE POLITICAL SYSTEM
OF ISLAM

By Maulana Syed Abul Ala Maudoodi

Maulana Maudoodi is an eminent Muslim
scholar and leader of the Jamaat-e-Islami,
an opposition party in Pakistan. Maulana
Maudoodi was sentenced to death by a
military court on the 11th of May 1953
accused of ,,promoting feelings of enmity
or hatred between different classes in
Pakistan.” On hearing it, the whole world
of Islam flared up in a unanimous protest
against the death sentence awarded to
Maulana Maudoodi. The government of
Pakistan, considering the sympathy of the
world of Islam for Maulana Maudosdi,
commuted the death sentence to 14 years
of rigorous imprisonment.

Maulana Maudoodi is author of more than
60 books on the various aspects of Islam,
He took a prominent part in bringing
about the birth of Pakistan. So great was
his service in this direction that the famous
philosopher-poet of Pakistan, Muhammad
Ighal, invited Maulana Maudoodi to come
to the Punjab and make it the centre of
his activities. The indictment against
Maulana Maudoodi which resuited in his
being sentenced to death appeared to be
the contents of a pamphlet entitled ,, The
Qadiani Problem™, Maulana Maudoodi
urged the government to declare the
Qadiani community in Pakistan as a reli-
gious minority instead of accepting them
into the fold of the Islamic community,
Again in this point the whole world of
Islam is united. Dr. Igbal himself had
urged the Muslims not to recognize the
Qadiani as being a member of their com-
munity,

We are reproducing below, a radio talk of
Maulana Maudoodi given at Pakistan
Radio, Lahore, on the 20th of May, 1948,

The political svstem of Islam has been based on
three principles viz: Tauhid (Unity of god}, Risa-
lat (Prophethood) and Khilafat (Caliphate). It is
difficult to appreciate the details of the Islamic
political system without fully understanding
these three principles. T will therefore give a briel
explanation of them,
Tauhid (Unity) means that God is the Creator,
Sustainer and Master of this universe and all
those living in it. The sovereignty of this kingdom
vests in Him. He alone has the right to command
or forhid. Service and obedience is due to Him
alone without anyone else having a share in it.
Life which is the source of our existence, our
physical faculties and potentialities, and the
authority which we posses over everything that
exists in this universe as well as all these things
themseives; none of them has been created or
acquired by us. No one is associated with God in
His bountiful provision of them for us. Hence it
is not for us to fix the aim and purpose of our exist-
euce or prescribe the limits of our powers and
faculties, and no one is entitled to interfere in
this matter. This right belongs to God only, who
has created us, endowed us with those powers
and faculties, and handed over to us all these
things for our use. This principle of the Unity of
God negatives the sovereignty of human beings
altogether, Nothing can claim sovereignty be it a
uman being, a family, a class or group, or the
human beings in the world taken together. God
alone is the Sovereign and His commandments
are the Law of Islam.})

The means through which we receive the Law of
God is designated as Risalat (prophethood). We
receive two things from this source: first the Book
in which God Himself has expounded His Law;
secondly the authoritative interpretation of the
Book of God which the Prophet by his word and
deed has vouchsafed to us in his capacity as the
representative of God. All the principles on which
the system of human life should be based have
been stated in the Book of God. Further the
Prophet of God hbas, in accordance with the in-
tention of the Divine Book, set up for us a pat-
tern by framing a system of life putting it inte
Ppractical etfect and explaining to us the neces-
sary details thereof. The combination of these
two things ing to Islamic logy is
called the Shari’at.

Let us take the Khilafat now. In the Arabic
language this word is used for representation,
According to the Islamic viewpoint the real
Position and place of man js that he is the repre-
sentative of God on this earth; that is to say by
virtue of the powers delegated to him by God,
man is required to exercise the authority in this
world which really vests in

Now take for example the case of your estate
which somecne were required to administer on
your behalf. You will see that four conditions are
fulfilled in this. First, that the real ownership of
Property remains vested in you and not in the
administrator; secondly that he should adminis-
ter your property in accordance with vour in-
etructions; thirdly,. that he should exercise his

authority within the limits prescribed by you for
him; and fourthly, that in the administration of
the trust he should execute your will and fulfil
Your intentions and not his own. These four con-
ditions are s0 inherent in the very conception of
representation that they must come to mind as
soon as one utters the word representation, If
any represemtative does not fulfil these four con-
ditions you will blame him for transgressing the
limits of his representative capacity and breaking
the covenant which was implied in the very
meaning of represeatation. Exdctly the same
meaning is intended when Islam lays down that
man is the caliph of God. Hence these four con-
ditions are invelved in the concept nf Khilafat.
The state that is blished in with

al expediency. Whether it be the mutual rela-
tions of the rulers and their subjects within the
state, or the relations of the state with other
states in both instances the state must give pre-
cedenee to truth, honesty, and justice over its
aims and nBJects It imposes the same obligation
on the state as on individual. Numely to fulfil ull

made and obli undertaken, to

* have one measure aud standard for give and take,

act in accordance with pledged word and to
conform our actions to our words; to remember
our obligations along with our duties andsrights
and not to forget the rights of others when ex-
pecting them to fulfil their obligations; to use
power and authority for the establishment of
Justice and not injustice; to look upon duty as
nothing more than a sacred obligation and to
fulfil it; and to regard power as a trust from God
ond use it in the belicf that one has 1o render an
account of one's uctions 10 Him.
Although an Islamic state is set up in some por-
tion of the earth, Islam does not seek to restrict
human rights or the rights of citizenship within
any geographical limits.
As far as humanity is concerned Islam lays dewn
sonie fundamentn{ nghn for every person and

this political theory will in fact be a human cali-
phate under the sovereignty of God and will have
to fulfil the purpose of God by working on God’s
earth within the limits prescribed by God him-
self and in conformity with the instructions laid
down by

In connection with this explgnation of ,,Khila-
{at’’ you might also like to know that in the light
of this political theory no single person or dynasty
or class is a khalifah, but the status of caliphate is
delegated to such a society as a whole which is
ready to fulfil the conditions of representation
after having agreed to accept the Tauheed (unity
of God) and Risalat (prophethood). Such a society
bears the burden of the caliphate as a whole
and each oue of its individuals is a caliph of God.
This is the point at which democracy begins in
Islam. Every single person in an Islamic society
enjoys the rights and powers of the caliphate and
in this respect all individuals are equal. No one
takes precedence over another or can divest any-
one else of his powers. The government that is to
be formed for running the affairs of the state will
be formed in consonance with the will of all these
individuals and these very people will delegate a
portion of their powers to it. Their opinion will

hat they be respected under all cir-
cumstances wlwther such a person is resident
within the four cérners of the Islamic state or out-
side it, whether he is a friend or foe; whether he is
at peace with the state or at war. Human blood is
held sacred in any case and cannot be shed with-
out a rightful claim. It is not permissible to oppress
women, children, old people, sick persons or the
wounded, The honour of women is worlhy of
respect under all eir and

tution. And they are rights of a permanent na-
ture of which they cannot be deprived unless and
until the Dhil outside the en:
Whatever the oppression which a non-Muskim
state may perpetrate on its Muslim subjects it is
not permlulble for an Islamic state to retaliate on
j in the alightest degreo so
much s0 that even if all the Muslim outside the
boundaries of an Islamic state are killed the state
cannot shed the blood of one single Dhimmi non-
Muslim living within its boundaries.
The responsibility for the administration of the
Government, in an Islamic state, is handed over
to an Amir (leader) who may be likened to the
President in a democratic state, All the adult men
and women who believe in the fundamentals of
the constitution will be entitled to vote for the
election of the Amir,
The basic qualifications for the election of an
Amir are that he should command the confidence
of the largest number of people in the matter of
knowledge of the spirit of [slam, he should possess
a truly Islamic characteristics of fear of God and
be end d with st. hip. An advisory
council to be elected by the peuple set up for as-
sisting the Amir. It will be incumbent on the Amir
40 administer the country with the advice of this
advisory eouncil. The Amir can retain office only
so long as he enjoys the confidence of the people.
He will have to vacate office when he loses this
confidence. But so long as he retains such confi-
dence he will have full authority te govern and
exercise the full powers of Governm=nt. He can
exercise the power of veto against the majority of
the advisory council if and when he considers this
Svery citizen will have the right to

and it must not be violated. A lmngry Berson is
deserving of food, a naked one of clothes, and a
wounded or diseased individual of care and atten.
tion irrespective of whether he belnng- to your
community or that of your enemies. These, and a
few other, rights have heenlaid down by Islam for
every man by virtue of his status as a human being
and they have been treated as fundamental rights
in the constitution of an Islamic state,

As regards the rights of citizenship even these are
not conferred by Islam on those persons only
who may have been born within the limits of its
state but are granted to every Muslim irrespect-
ive of whether the place of his birth be in any
other part of the world. A Muslim automatically
becomes the citizen of an Islamic state as soon as
he sets foot on its territory and thus enjoys equal
nghts of citizenship along with those who acquire

hi

count in the formation of the gov: t which
will be run with their advice and consent. Who-
ever will gain their confidence will undertake the
duty and obligations of the caliphate on their
behalf; and when he loses this confi he will

its citi by birthright, Citizenship has
therefore to be common among all the Islamic
states that may exist in the world and a Muslim
will not need any passport for entry within the
b

have to quit and give up his office. From this
aspect the Islamic democracy is a perfect form of
democracy as perfect as a democracy can ever be.
Of course what distinguishes the Islamic demo-
cracy from Western democracy is that while the
Western political theory implies democratic sov-
ereignty Islam believes in democratic caliphate.
In the first the people are sovereign, in the other
sovereignty vests in God and the people are mere-
ly His caliphs or representatives. In the first the
people make their own laws (shariat); in the sec-
ond they have to follow and obey the laws (sha-
riat) which God has given through His Prophet.
In one the government undertakes to fulfil the
will of the people; in the other the government
and the people who form it have one and all to
fulfil the purpose of God.?) In brief the Western
democracy is a kind of ahsolute godhood which
exercises its powers in a free and unf d man-

daries of any one of them. And every Mus-
lim is to be regarded as eligible and fit for all
positions of the greatest responsibilityin an Islam-
ic state without any distinction of race, nation-
ality or class,
Islam has also laid down certain rights for the
non-Muslims whe may be living within the boun.
daries of an Islamic state and these must neces-
sarily form part of the Islamic Constitution. Ac-
cording to Islamic terminology such non-Muslims
are called Dhimmis (the covenanted), implying

criticise lhe Amir and his Government.
Legislation in an Islamic state will be restricted
within the limits prescribed by the law of Shariat.
‘The clearinjunctions of God and His Prophet are
meant for acceptance and obedience and no legis-
lative body can make any alterations or modifi-
cations therein. As for the commandments which
are liable to two or more interpretations duty of
ascertaining the real spirit and intention of the
Shariat in such cases will devolve upon such
people as may possess a knowledge of the Law
of Shariat. Hence such affairs will have to be re-
ferred to a sub-committee of the advisory council
comprised of Ulema (men learned in religious
Iaw). A vast field will still be available for legis-
lation on questions about which the Shariat has
not given any instruction and the advisory coun-
cil will be free to legisiate in regard to these
matters.?)

In Islam the judiciary is not placed under the
executive Government but is the direct represen-
tative of God and answerable to Him. The judges
will no doubt be appointed by the executive
Government but once a judge has occupied the
bench he will have to do justice among the people
according to the law of God in an impa man.
ner, and even the Government will not be outside
his jurisdiction so much so that even the highest
dignitary of Government will be called upon to
appear in court as & plaintiff or defendant like
any other common citizen.

‘) Thn is  not a negauon of human freedom. It
1 element in all

that the Islamic state has entered into a
with them and guaranteed their protection. The
life, property and honour of a Dhimmi is 10 be

lhought, mcludmg political belicfs and ideas.
is a great believer in human

respected and protected exactly like that of a
Muslim subject. There is no difference at all be-
tween & Muslim and a Dhimmi in respect of the

lication of the civil or 1law. The Jalam.
ic state shall not interfere with the personal law

ner while, contrary to thxs the Islamic democracy.
is Law-abiding which its

of Dhimmis. They will have full freedom of con-
science and belief and be at liberty to perform

powers in y with the inj of God
and within the limitations prescribed by Him.

I will now place before you a brief but clear out-
line of the state which is built up on the foun-
dations of Teuhid (the unity of God), Risalat (the
prophethood of Muhammad) and khilafat (the
caliphate),

The Holy Quran clearly states the aim and pur-
pose of this state as the establishment, mainte-
nance and development of those virtues with
which the God of this Universe wishes that hu-
man life should be adorned, and the prevention,
suppression and eradication of those evils the
existence of which in human life is utterly abhor-
rent to God.

The state in Islam is not intended for political ad-
ministrations only nor for the fulfilment through
it of the collective will of any particular set of
people. Rather lslam places a high ideal before
the state for the achievement of which it must use
all the means at its disposal and exercise all the
powers that it can exercise. And this purpose is
nothing else except that the qualities of purity,
beauty, goodness, virtue, success and prosperity
which God wants to be exhibited in the life of His
people should be engendered and evolved and that
all kinds of disorders which, in the eyes of God,
are ruinous for the world and delnmenlal to lhe
life of His and p
Simultaneously wn.h phem; before us this high
ideal Islam gives us a clear outline of good and
evil morals in which are clearly exhibited the
desired virtues and the undesirable evils, Keeping
this outline in view the Islamic state can plan its
reformist programme in every age and in any
atmosphere.

The permanant demand made by Islam is that
moral principles must be observed in every sphere-
of life. Hence itlays down an unalterable policy
for a state to base its politics on impartial justice,
objective, truth, and unadulterated honesty. It is
not prepared under any circumstances whatso-
ever to tolerate fraud, falsehood and injustice for

the sake of any political, administrative or nation-

their religious rites and Not only can
they propogate their religion but they are entitled
even to criticise Islam within the limits laid down
by law.

These, as well as many other rights, have heen
granted to the Dhimmis by Islam in its Consti-

£

reason as nll conscious Muslims are. See his book
., Towards understanding Islam™. ED.

2) The ds of God, as Tucidated in the
Quran are those permanent principles of human
life which ought not to be affected by time and
place. Maulana Maudoodi here implies those prin-
ciples. Western political and philosophical think-
ing at the realized the of be-
lieving in the limitation of democratic 'overelgn-

ity. .

3) There is a difference amongst Muslims concern-
ing the extent of the validity of the Shariah at
present. ED.

Objectivity and the writing of history

The Conceptions of History of Al-Ghazali,
Ibn Khaldun, Dr Igbal and other Historians

By Hussein Alatas

Al-Ghazali introduced a new era in the historical
development of objectivity

The crises and confusion in the world of thought
that characterized the nineteenth century resuli~
ing from the philosophical inquiry into the na-
ture and meaning of mind, matter and life, had
centred itself around the question, ,,What con-
stitutes objective knowledge?" Since time imme-
morial, the attention of mankind has been drawn
towards this problem. But this does not mean
that the problem of objective knowledge today
is similar to that of hygone ages. A new era in the
historical development of objectivity was intro-
duced by the Muslim philosopher and jurist al-
Ghazali (d. 1111 C.E.) when searching for an un-
shakable foundation for his belief. Al-Ghazali
pointed out that philosophers had been disputing
with one another about their respective systems
based on empirical and rational certainty. He
formulated the problem in another way. The
problem, as al-Ghazali put it, was not to be cer-
tain of our belief but first to be certain of what
certainty is. Before we can say that a certain
knowledge is convineing and provable, that it

makes us certain of what we have thus known.
we ought to find out what we nieau by certainty.
In other words, before we regard any knowledge
to be objective, we ought to know what we mean
by the word objective, and what really consti-
stutes objectivity.Today pecple do not distinguish
any longer between objective and unobjective
history, but between what is objectivity and
what 1s history.

Ibn Khaldun’s attempt to give an objective ace
count of history

History, as it was conceived and written be.
fore, had merely been a compilation of recorded
events selected at random or at the instigation
of the writer’s interest and preferences. In
the fourteenth century, 'Abd al-Rahman Ibn
Khaldun, the Muslim historian of North Africa
(1332-1406), wrote his monumental Universal
History, in which he simultaneously Jaid down
the principles of modern sociology!). He conceiv-
ed history not as a mere succession of events but
as a process resulting from the operation of cer-
tain laws in human society. This idea of history
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as a process was first introduced by Hegel, as far
as Europe is concerned. The subject matter of
Ibn Khaldun's Universal History is ,the record of
human society, of world civilization: of the chang-
es that take place in the nature of that society,
such as savagery, sociability, and group solidari.
ty; of revolutions and uprisings by one set of
people against another, with the resulting king-
doms and States, with their various ranks; of the
different uctivities and occupations of men, wheth-
er for gaining their livelihood or in the varions
sciences and crafts; and, in general, of all the
transformation that society undergoes by its very
nature’?). We are here not so much interested in
the subject matter of his history and the meaning
he attached to it, or in the laws that he discover-
ed opentmg in human society, but in his attempt
to give an objective account of history.

Ibn Khaldun' enumerated seven principal sources
of error in the writing and recording of hu!on

He wrote:

»The first of these is partisanship towards a
creed or opinion. For when the mind receives i
state of neutrality and moderation any
information, it gives to that information its due
share of investigation and criticism. o as to dis-
charge the truth it contains from the errors:
should the mind, however, be biased in favour of
an opinion or creed, it at once accepts every fa-
vourable piece of information concerning this
opinion. Therefore, partisanship acts as a blinker
to the mind, preventing it from investigating and
eriticizing and inclining it to the reception and
transmission of error.”

The second factor is over-confidence in our mate-
rials and their sources. The third is failure to un-
derstand what is intended. The fourth is a mis-
1 taken beliefinthe truth. The fifthis.,the inabili-
ty rightly to place an event in its real context

owing to the complexity and obscurity of the
situation. The sixth is the dexire to gain favour
and social approval. ,, The seventh cause of er-
ror,” continued Ibn Khaldun, ,,and the most im-
portant of all, is the ignorance of the laws govern-
ing the transformation of human society. For
every single thing, whether it is an object or an
action, is subject to a law governing its nature
and any change that may take place in it. If,
therefore, the historian understands the nature of
events and changes that occur in the world, and
the conditions governing them, such knowledge
will help him more than anything else to clarify
any record and to distinguish the truth it con-
tains from the falsehoods.”™)

Modern attempts at objective account of history
Ever since the time of Ibn Khaldun, more factors
that affect objectivity in the writing of history
have been brought to light. Scientific researches
have indicated that still more factors will be dis-
covered. Thus the concept of objectivity is also
subject to change in the same manner as the sub-
ject about which it tries to give an objective ac-
count is also subject to change. The Dutch histo-
rian Jan Romein enumerated among the factors
which affected objectivity, the class, the environ-
ment and the age to which the historian is relat-
ed. He also mentioned some highly important
factors which are generally considered as the
central problem of epistemology and philosophy.
They are what Karl V[nnnhelm classified as the
scollective unconscious”, or the irrational and
emotional drive in human thinking that draws
people to pursue one way of conceiving life or
another.} Our mind, the mould by which the
infinite quantity and quality of historical facts
are shaped into an intelligible and interpretative
Pprocess of events, is also not free from the influen-
ce of this irrational motivation. I shall attempt
to present the solution of the problem of objec-
tivity which hus been given by some historians
and see what we can make of it. But, before that,
let us find out what people mean by history.

‘The meaning of history
It is, of course, generally accepted that our
conception of history is also influenced by
our conception of objectivity. Ibn Khaldun’s
history left no room for the improbable and
the impossible such as the legend about Alex-
ander the Great descending in a glass case
to the bottom of the sea to make pictures of cer-
tain sea monsters which were prcventmg him
from building the ports of Al is leg-
end was recorded and believed by the chronicler
Mas‘udi, whose conception of objectivity differed
from that of Ibn Khaldun in the sense that is was
less scientific and thereby provided another viey
of history, For analytical purposes let us set aside
the influential factors interacting between our
conception of history and objectivity.
In the first place, all conceptions of history, like
all conceptions of objects of phenomena, are ah-
stractions of the human mind. To cite an instan-
ce, let us make an analogy between history and
water. Our knowledge ahout water should be in-
finite, We can know about water from the chemi-
.cal and physical points of view, but these two are
not the only ones. The properties of water, such
as the capacity to quench our thirst, to wet our
hands, to erode soils, to produce sounds, are in-
finite in number. Thus we can conceive water
from many points of view hut never totally and
wholly. Se it is with history. In his discussion
with the Dutch historian Pieter Geyl, being aware
of the nature of history, Arnold Toynbee made
it plain that his Study of Histery was one of those
shots in the dark. He wrote:
1 should never dream of claiming that my partic-
ular interpretation is the only one possible,
There are, I am sure, many different alternative
ways of analysing history, gach of which is true
in itself and lﬁun-unatmg, as far as it goes, just as,
in dissecting an organism yon throw light on its

nature by laying bare either the skeleton or the
muscles or the nerves or the circulation of the
blood. No single one of these dissections tells the
whole truth, but each of them reveals & genuine
facet of it.”?)

We can write about the historical process with
religion, science, philosophy as cur main subjects
selected from the total and infinite historical
reality. Besides this, to each selected subject we
can give different and sometimes contradictory
meanings and mterpretntlom Thus history is
just like a nver ﬂowmg in many dxrectxuns and
containing The are

based on the unity of God and mankind. Karl
Marx viewed history to be the struggle between
different classes centenng on their modes of ob-

period, or even two or three centuries after Djabir
Ibn Hayan, the whole of Europe, which is now
holdmg thc reins of modem civilization, was still

taining & livelihood. Groce beli
history as the act to comprehend and understand
the requirements of practical life in the moral,
aesthetic, political, scientific and other spheres of
activity.

It may then be asked, why have we not agreed
what history is? Knowing that a continuous
dissension in regard to such a fundamental aspeet
of our life as a conception of history is not natural

those who have hurried to the banks, each with a
bucket in his hands. The buckets are various of
shapes and the water they fetch is sometimes
muddy and sometimes clear, depending on many
circumstances connected with the river. Some-
times the bucket itself is not clean, thus making
pure water dirty. The historians then hurry back
and vie with one another to sell the water poured
into different bottles and with different labels.
Tt is thus clear to us that the historical reality
can give us many possible interpretations of his.
tory. A lucid example of this was the fall of Rome
and the Renaissance. Historians had not agreed
to the cause of Rome’s decline and to the signif-
icance of the Renaissance. Each historian advo-
cated a different view supported by a mass of
evidence equally refutable by their opponents.
The conceptions of history of Toynbee, Marx,
Dr. Iqbal, and other modern historians

Arnnld Toynbee conceived history as the devel-
opment of religious systems mth the basic law
of and r d Igbal
thought of history as men’s efforts to transform
themselves into more or less perfect individuals
in whom thought and action, instinct and reason,

hecome one. The aims of these individuals in life ,

are the continnous creation of desires and ideals

)

and desirable, yet we persist in it. Is the difficulty
inherent in itself or is it our error in giving history
its wrong meaning or our adapting a wrung man-
ner of approach? To answer these questions we
must consider two highly important factors con-
nected with them, In the first place nc concep-
tion of history can exist independent of and
isolated from our conception of life in general.
Thus the mterdependence of belief and the con-
ception of history is enubhshed In the second

d by all sorts of superstition
and blind “belief. The anatomy and psychology of
antiquity had been smashed to pieces. The me-
thod of diagnosing a disease was decided by a
kind of formula or guesswork in a capricious man-
ner. Of botany, only its skeleton was left. Medical
science was nothing more than a collection of
writings accompanied by all sorts of sorceries.
Such was the picture visualized by a Western
historian when commenting on the deterioration
of knowledge in the W' est dunng thnt pcnad
the pri of k
mth the attempt to attain and to declde the ba-
sis of idjtihad.?) it had become part and parcel
of the Muslim community. Corisider how careful
and precise had the Muslims selected and exa-
mined the Hadith!) that were to become the basis
for fatwa®) and for the principles of religious
jurisprudence. The contents of the Hadith were
d

place, owing to this i a conflict
between diverging systems of life in & given time
and place will produce a similar result in the way
history is regarded by those who live in that par-
ticular time und place. Bearing these factors in
mind, let us now attempt to answer the above
question.

The truth is that the problem lies not in the in~
herent difficulty of formulating a true conception
of history but in the quest of the true system of
life. In other words, the solution to the erisis in
our conception of history lies not in the technique
and method of wrmng hlslorv. i.e., the concepts

the chain of t was seruti-
nized and the transmitters were also investigated
as regards their persons and characters. Which
religion, which philosophical schoul. und which
cultural trend has taught its followers to excerei-
se their critical spirit which attained such a high
degree? In this respect it would not be out of
place if we Muslims were to answer this question
clearly and immediately: ,,That which had
taught us to attain such a thing is none other than
our religion, that is the religion of fitrah — the
rehglon of the true nature of man.’
It is this cnllul spirit that had become the root

and gy yed, but in the d

of a generally accepted system of life which i xs

based not on the experience of u particular race,

country or class but of mankind asa whole, Ev-
Continued page 4

and fq ion of our thinking. All sorts of dis-
coveries gathered in the various branches of
acience were the results of this critical spirit.
These results of the critical spirit shall again he
in our possession if it will be alive again and grow
in the minds of the Muslims.

ite is also true. When the Muslims have

The contribution of Islam

to civilization
by Muhammad Natsir

Not original? meessor Sattar Chairi, a lecturer
in Berlinl), r d us to remind how
we would feel our debt to Islam if we imagine
ourselves to live without paper, weighing machi-
ne, compass, sugar, underwear and chemistry.
This opinion of Chairi is brief but to the point!
But we also heard something different. The Mus-
lims, according to this other opinion, had certain-
Iy contributed much to their civilization, but
they were not the ones who gave us something
new. They transfered what had been already
there, In other words they were not original!
This reminds us of a joke once made by Mark
Twain. One Sunday Twain listened to a sermon
given by a famous priest. He was so carried away
by the eloquence with which the sermon was de-
livered that he desired to be introduced to the
priest. Soon afterwards he was introduced to the
priest and expressed due praise for the sermon,
But he said that not one of what the priest had
said was original. In his house there was a book
wherein all that which the priest had said could
he found. It appeared that the priest lost his
temper after hearing Twain's challenging re-
marks, and he vehemently declared that the ser-
mon was of his own authorship, and that he had
written it only the night before. It would thus be
impossible to find it in any other book. Twain
replied that in that case he would send him the
book thes next day so that he might witness it
himself. On the morrow the priest received a
post-parcel containing the hook. It was a diction-
ary! o

'l‘l?’is can serve as an illustration concerning the
argument as to whether or not the originality of
Islamic contribution towards civilization wasdue
to the Jabour of Muslim scholars in that golden
age. It is not our intention to say that Islam
alone is the fountain of all knowledge for it would
be absurd to say so. There were amongst Muslims
scholars, just as there were amongst any other
scholars, those whose brilliance was like the rays
of the sun — genuine, penetrating; but there we-
re also those whose brilliance glowed with bor-
rowed light. We cannot accept those who said
that Muslim scholars like Tbn Sina (Avicena) and
some others were merely the executors of Greek
science like horses drawing the chariots of Aris-
totle and the other Greek philosophers, These
preposterous statements by one of the Western
writers is contradictory to facts. It is always the
case that when one tries hard to rekindle a flick-
ering flame, one’s opponents will strive as hard to
extinguish it. But thanks, however, to the pre-
sence of the universal laws of nature, which con-
tinuously recur, every truth, however much it is
concealed, shall always make itself known,

.

N
IBN HAITHAM. In an age when the technica!
progress of photography had reached the st

as it is now, the name of Ibn Haitham was he;
ginning to make its appearance in the libraries of
the West. It had been proved that it was he who
in the 11th century laid out the foundation rela-
ting to the use of photographic insteuments
known to-day in the 20th century. Thus he anti-
cipated Leonardo da Vinci and the other West-
ern scholars?),

Ibn Haitham, known to the West as Alhazen, had
contributed much to the knowledge of optical
science dealing with the behaviour of light (pene-
tration and trave! of light). During an eclipse,
Ibn Haitham made a small hole in a window. Af-
ter covering the window, it was seen reflected
against the wail of the room facing the window a
figure in the shape of the sun caused by the pene-
tration of light into the room through the hole in
the window. This figure of the sun was not
spherical as usual, but in the shape of a crescent,
due to the eclipse. Subsequently Ibn Haitham
discovered the Camera Obscura, that is about
two hundred years before Western experts such
as Levy Gerson, Don Fafnuce, Leonarod da Vinci
ete. etc.

IBN HAITHAM'S CRITICISM TOWARDS
THE ANCIENT MEN OF LEARNING.
Ibn Haitham’s criticism towards the ancient men
of learning concerning the behaviour of light
created a revolution in that branch of knowledge
at that time. Euclid and Ptolemy thought that
the reason why we see things was because of rays
which radiated from our eyes to the objects,
‘whereas Ibn Haitham thought the opposite. Ac-
cording to him it was the things we see that
produces the rays which pass through the retina.
His influence in the theory of light can be traced
in the writings of Leonarde da Vinci, and not less
also in those of the wellknown Western men of
science like Kepler and Bacon and the other
scholars of this particular science in the Middle
Ages. They based their theorins and writings on
the theory of Ibr*Haitham which had been trans-
lated into Latin and circulated nnder the title of
*Opticae Thesaurus’,

THE CRITICAL SPIRIT. Melnwlu]e let one nnt
forget that civilization in reality deb

The opp
lost their hold on this invaluable principle their
standard in the scale of civilization gradually
decreased. The courage that in the beginning
flourished amongst the Muslims had given way
toa feeling of inferiority. The spu‘lt that in the
ing faced life enthusiastically became ser-
vile, The Muslims started to deify tombs and holy
places. They became enslaved to talisman and
divination. The hands that were first used to in-
vestigate the world of nature and the universe in
order to create benefits for human society were
withdrawn without any use except in counting
the beads of the rosary and reciting formulas to
win over the angels of paradise.
Bearing this in mind, every effort from our side to
reawaken this eritical spirit and to discard ’the
garment of fear’ with every thing possible within
our reach, cannot be regarded as scmething in-
significant and to be taken lightly, These efforts
have to be valued and properly supported. Qur
efforts to purify the religious law from all sorts
of innovation and superstition and to uproot
their foundation which rested itself on the spirit
of blind belief and to replace them with a critical
spirit, are efforts which we ought to respect and
support with all our capacities.
It is not fair if we regard this eflort of ours as
merely a matter of furu’ivah®), and to ignore it
completely. We must not forget that those who
concern themselves with various such problems.
which appeared at that time as something un-
important, are in reality those who distinguish
what is fundamental from what is erroneous
which had strayed us away from the blessings of
God. The association of superstition and blind
belief could be compared to that of the critical
spirit and the result of a glorious civilization.
The way to uproot the spirit of blind belief is to
expose clearly and honestly the confusions
brought about by superstition and innovation.
Such a task requires strength, capacity, perse-
verance and tact of no small calibre.
Wehave all seen the results of a civilization which
had separated itself from the spirit of Tauhid
which is pure and true, and sound moral and
devotion. All these are related to one another in
an interdependent manner. This ix a very clear
lesson given by history for us all.

1) This article was first written in 1937 and re-
printed in 1952.

¢) E. Wiedeman, ,,Uber die erfindung der Camera
Obscura™ i’l‘l v Verhandlungen der deutschen Physi-
kalisch lschafi”.

Islam not primarily because of the fnuu dznvcd
from the labour of Muslim scholars in that period,

but in the propagation of the nse of the critical
spirit, that is the drive to discover and to investi-
gate the truth, which was embedded in the hearts
of every Muslim by the religion of Islam. It was
this critical sense which urged them to use reason
andto investigate with utmost precision, and tore-
strain them from blind belief. This is written in
The Quran in the following words: ., And follow
not that of which thou hast no knqwledge. Surely
the hearing and the sight and the l‘henl't of all of
these it will be asked”, (17:36).

To illustrate the result of this refined and lofty
teaching of the Quran, let us listen to what Abu
Musa Djabir Ibn IIayﬁn. a famous authority on
chemistry at that time, had to'say. He seid that
knowledge from hearsay without empirical proof
had no value in chemistry. It is a requirement in
chemistry, without exception, that the value of
an argument which is not based on concrete
proofs is not more than the value of a statement
which contains the possibility of being true or
false. Only when one comes with concrete proofs
to strengthen one's view can one say we could
accept your view',

To judge how great is the value of such an atti-
tude it is neccssary to remember that in that

3) Idjtibad, which means, to exert, to strive after
something, is the principle of reasoning which
allows a Muslim or the community, to form an
opinion concerning the teaching of religion and
its various legal ramifications and then to act on
it. Since about 1000 years the door of Idjtihad
had been closed for certain noteworthy reasons,
Progressive Islam believes in re-opening the gate
of 1djtihad but with great caution and thorough
investigation. Due to the dynamic structure of
Islamic society, every reform in one branch of it
directly influences the other. For this reason a
thorough investigation by responsible persons is
required before any suggestion of reform is put
forward except concerning those cases which are
glaringly absurd and not in line with the spirit
of Islam. ED.

4) Hadith is the collection of the speeches and
actions of the Prophet Muhammad. The most
authentic of Hadith collections is that of Imam
al-Bukhari. ED,

b) Fatwa is a judgement on a religious matter
which is not binding on the believers. This judge-
mentisusually given by a person of authority. ED.

¢) The details of religion which have no bearing
upon the fundamentals, ED.
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OBJECTIVITY AND THE WRITING OF HISTORY

ery attempt to formulate a philosophy of history
will not be rewarded with success unless the in-

i 1 and ideological backg d of which it
is an inseparable part is first strongly and con-
cretely established. There is a tendency among
historians to separate the writing of history from
jts intellectual and evaluative framework. They
follow the habits of scientists in dissecting and
analysing human experience into scattered bits
and compartments. Such an attempt will not
contribute to solving our problem. It only reveals
to us the phenomenon that lies deep in the sub-
stratum of our intellectual and emotional turbu-
lence, the desire to find relief by avoiding the real
problem,

The problem of objectivity

Let us now return to the problem of objectivity.
The word objectivity contains several fac-
tors and aepects. These can be divided
into two parts for the purposes of analysis,
They are the technique and method on one
side and the values and attitudes on the other.
By technique and method I mean the conceptual
tools and principles of reasoning which are em-
ployed to account for historical facts devoid of
value judgements. They are meant to prevent
logical errors and inconsistencies. This technique
and method does not exclusively belong to one
or two historians but is the common property of
all. For example, the conceptual tools and me-
thod of reasoning employed in the theory of evo-
lution could be used by different biologists to
ascertain their various and sometimes contradic-
tory conclusions. The other side of objectivity is
the attitudes and values. Every concept of ob-
jectivity implies a criterioa on which it is bi sed.
Ivis thus a concept of certain relati

force of the time. If this emancipation does not
itsclf carry the essentials of truth and positive
justice, Professor Romein would certainly not
correlate his conception of objectivity with it in
the same manner that he did not correlate objec-
tivity with feudalism and capitalism. This proves
that the part of objectivity which has something
to do with truth and justice is above any spirit of
any time, It is an indispensable element in our
conception of objectivity which is not touched by
the force to which many historians like Professor
Romein have tried to correlate it. The force of the
time can only prevent or assist in the realization
of these truths and justice. The main indictment
of Marxism against capitalism is that capitalism
failed to comply with the requirements of positive
justice, Marxism claimed for itself the honour of
being the new and decisive force in the historical
process. Professor Romein shared the Marxist be-
lief, with much truth, that the most important
and significant force is the proletariat and the
peasantry. The process of change induced by the
new force also made use of certain principles of
truth and justice which had long existed. This
process is still happening. Since this process is not
yet complete, it would then be logical to wait first
before pronouncing onr judgement. We could

with a process, or laws of historical development,
such as the struggle for emancipation, as is the
general habit of historical materialists. This
would only lead us, as the above views of Profes-
sor Romein have revealed, either to historical
velativibm, whicle can never be rationally found-
ed, or to permanent scepticism, which is an im-
possibility, or to an exclusion of value judgments
above time and space, which means avoiding the
cgre of the whole problem. By burrying its head
in the sand, the ostrich does not solve its prob-
ler.

Conclusion,

The above analysis has made it clear that
our concept of objective history has never
been and never can be separated from what
Mannheim called ,the irreducible residue of
human valuation”. This valuation, in turn, con-
stitutes an inseparable and indisp ble part
of our conception of life. It may be organized in-
to a system or.it may not be so, but the fact re-
mains that it is a conception of life which we
cannot exclude from our views of objectivity and
history. It is in fact a component part of it. The
problem therefore lies not so much in history and
in our ways of reasoning but in our very con-
ception of life. The clashing views of history and
objectivity in ou} present age reflect a similar
by 4

never correctly have p d our j

on the feudalistic order before it had passed away
from the historical scene. The same thing applies
to the capitalistic order, Is it not, then, reason-
able to adopt the same attitude towards the or-
der of the proletariat and the=peasantry? If so,
why then, we may ask, did Professor Romein
correlate objectivity with a process, the process
of emancipation, which had not yet been com-
pleted? The answer to this is that he excluded
that indisp ble and absolute element dealing

In other words, when we say something is objec-
tive, we mean that it is objective in comparison
with certain values and ideas which we have ac-
cepted as a standard. Some historians, when
dealing with the problem of objectivity, include
only the technique and method us the subject
matter. They avoid the affective and evaluative
side of objectivity. I shall explain this further by
citing as an example Professor Romein’s inter-
P ion of objectivity. Objective history, in the
eyes of Professor Romein, is to understand and
to comply with the requirements generated by
the spirit of the age, that is, the most dominant
force operating in it. This compliance with, and
understanding of, the spirit of the time means
taking into id i the io-historical
unit as & whole and by siding with the dominant
force. To take sides with this force Professor
Romein considered as one step forward towards
objectivity. He wrote:
wPrecisely, his choosing a party makes him im-
partial because it makes it possible for him to
understand the spirit of the time as a unified
whole and thus leading him to understand the
past, that is, to have an objective picture of it
that is, to have the certainty of it.”’?)
The party which he had chosen is that of the pea-
sants and labourers, for they represent the force
of the present.
wFor my part I have made the choice. I see the
true spirit of the present in the emancipation
truggle of the lab and the p an
as long as it exists, the critical form of knowledge
connected with itis for me the dialectic.-material-
istic one. To my mind, it reveals to us the great-
est possible degree of objective knowledge con-
cerning the past.”
Professor Romein separated here the values and
attitude which determined his choice from the
ptual and the methodological app
which he inserted into or derived from dialectical
ialism. That his ion of history did
not an ad in the problem of ob-
jectivity can be clearly shown. To comply w ith
and to understand the spirit of the time, does that
really mean to be objective? It is definitely cer-
tain that without taking into account the spirit
of the time and its baaic forces, one cannot hope
to understand history. But to base objectivity
merely by aseociating it with the spirit of the
time is nothing more than degrading the concept
itself, for by this we exclude the other factors in
objectivity, which are above any spirit or any
time. I shall make this point clear. In 164y, a
party called the Diggers came into being in Eng-
. land representing the exploited class. As a resuit
of the dissension between themselves and Crom-
well, & book was written by Gerard Winstanley in
1652 exposing the views and aspirations of the
Diggers. Gerard Winstanley desired a kind of
commaunistic social order based on non-sectarian
and non-theocratic Christian belief. True freedom-
as he saw it, should be that all could have equal
access to the earth and its produce. This also

meant ecomomic equality. Without this there &

would be no equality becanse wealth gave power

and power meant the ability to oppress. The §

views and desires of Gerard Winstanley neither
complied with nor understond the spirit of the
time, which was then feudalistic and precapital-
istic. But these same views and desires contained
alot of truth and manifestation of positive jus-
tice. Thus there existed a separation between truth
and justice on the one hand and the force which
represented the spirit of the time on the other.
To put it plainly, the force that dominated the
socio-historical unit was not always the carrier of
truth and justice. This was the case with feuda-
lism and bourgeois capitalism. For this very rea-
son a conception of objectivity cannot be correlat-
ed with either capitalism or feudalism, The same
thing applies to the emancipation of peasants and
labourers which Professor Romein called the

with truth and justice from his conception of
objectivity. Only if we exclude these el

ppening in our conceptions of life. In the
attempt to solve these problems our historical
and intellectual horizons ought to be extendzd to
the whole world and not to any particular spot,
as was the case with those who suggested the so-
lution based on the experience of Europe only.
Sociology and social psychology have made this
move and it is to be hoped that the philosophy
and the science of history will follow suit. Man-
kind is neither a class, nor a race, nor a culture,
nor a religion, nor a belief. It is a whole*which we
have not yet understood, and on the complete or
i 1 d ding of which d ds the

can we manage to correlate objectivity merely

future of humanity.

1) C. Issawi, An Arab Philosophy of History. Se-
lections from the Prolegomena of Ibn Khaldun,
London, 1959,

%) Tbid. .

%) Ibid.

4) Karl Mannheim, Ideology and Utopia.

%) Pieter Geyl and Arnold Toynbee, Can We De-

termine the Pattern of the Past? p. 29,

%) I. Romein. In opdracht van de tijd. Article:
Zekerheid en onzekerheid in  de hied

wetenschap.

An urgent appeal!

With all earnestness and fervent hope, we direct
this appeal to any of our readers who sympathize
with Progressive Islam, to help us in the follow-
ing things:

a, To inform us that he or she has received a
copy of Progressive Islam,

b. Whether we ought to continue sending the
forthcoming issues,

c. To send us suggestions cancerning Progressive
Islam.

d. To send us the names and addresses of persons
who might be interested to receive the issues
of Progressive Islam.

e. To introduce or acquaint to ns writers who
might be requested to contribute to Progres-
sive Islam,

f. To assist us in distributing some copies of
Progressive Islam.

Progressive Islam is d by those who
are in dead earnest of strengthening the founda-
tion of Islam and disseminating the proper know-
ledge of modern philosophical and scientific in-
vestigations. Our thinking, our money, and our
sweat are offered to this cause. We therefore ap-
peal to those readers who sympathize with our
aim to grant us the ahoverequests that our efforts
néed not be in vain,

" The above is a photo of the interior of the section where the niche is situated facing the Ka'abah. The
calligraphy seen on the wall are verses of the Quran and the words Allah and Muhammad. The
long lines of calligraphy on the right is a contribution from Mr. Mohd. Nagib Alatas, an officer

cadet from Malaya studying in the English military academy at Sandhurst.
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Changing attitude
towards Islam

In our first issue we published some informations
concerning the Institute for the Tropics in Am-
sterdam which opened a new section dedicated to
Islam. This i ed a better app ion of
Islam, as a result .of contacts with the Islamic
people and the efforts of modern scholarship in
this direction. Drs. R. L. Mellema, ar: official at-
tached to the Institute, who was respousible for
planning the set-up of the whole section, verified
this observation in his speech on the opening day
of the section, He said, amongst others, the fol-
lowing:
“It is certainly not superfluous to give more com-
mon knowledge of the world religion which Islam
is. The ignorance with regard to this religion is
still alarmingly great today, and what people — I
mean the public in general — think they know,
rests, as a rule, on general misunderstandings
from former ages when Islam was considered a
hat d rival of Christianity. Until
s o)

d andi

today such gs are

prolonged in many history books of primary and
secondary schools. Let us take as an example the
person of the founder, the Prophet Mohammed,
In the Christian Middle Ages, the Arab Prophet,
who for the Muslims is a ,,Mercy of God towards
the world”, was called a ,false prophet™. This
passionate opposition against Mohammed can be
explained less on account of his teachings than by
the fear which the Western world of that period
felt for its rapid expansion. It was only after the
advancing Turkish armies of 1683 had been stop-
ped at the gates of Vienna, and when they were
driven back in the direction of the Bosphorous,
that people were prepared for a more careful and
thoughtful examination of Islam. In the light of
newer conceptions, the opinion of the West as
regards Mohammed became generally more reas-
onable, this dependent on the point of view which
the critics held as regards Christianity and reli-
gion in general. He then appeared as proclaimer
of the religion of Reason, as a wise Legislator ora
great Stateman. The Western world could study
the Qoran with less prejudice, when at the end of
the 17th century it was also printed in Europe.”
Regarding the Quran, he made the following ob-
servation:

“This Holy Book of the Muslims, containing
Allah's instructions revealed by Mohammed, has
always exercised a great influence upon the mas-
ses, not only in the religious sense but also in the
general cultural sense, Because of education in
the reading and writing of the Qoran, simulta-
neously during 13 ceaturies a battle against illi-
teracy occurred. Thus the study of the Qoran
indirectly led to the study of various sciences.
Since the 10th centruy the Great Mosque Al-
Azhar in Cairo is a centre of science. Besides
religious sciences the following was also tanght:
history, rhetorics, logic, astronomy, chemical
science, biology, geography, ete.

Correction

Vol. 1, no. 1, page 4, col. 4, last sentence. Birth
control in the form of periodic abstinence or total
abstinence is allowed by the Catholic Church.
Prohibition against other methods of birth con-
trol is believed to be a matter of principle by the
Church and not due to any political expediency.
ED.





